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The Chasam Sofer Would Emphasize Annually that » nwy
Is an Acronym for: *1m snavn e snwrry

In this week's parsha, parshas Noach, we learn of the "mabul"
— the flood — that HKB"H employed to punish all of creation for
their corrupt ways, as described by the passuk (Bereishis 6, 12):
"yaRm Yy 1377 nR wa Yo et " — for all flesh had corrupted its
way upon the earth. All of creation was exterminated with the
exception of Noach, his household and a set number of animals
from every species, as prescribed by G-d; they survived within
the confines of the "teivah" — the ark. After the "mabul," HKB"H
chose to alter the natural order of the universe. He swore that
He would never again bring a "mabul" to destroy all of creation.
Additionally, HKB"H established a "bris" — a covenant — with
Noach and his offspring via the sign of the rainbow, which He
placed in the clouds.

Upon examining the text, it appears that this beneficial
change came about as the result of the korbanos Noach offered
to Hashem from all of the pure animals and fowl, as described by
the Torah (Bereishis 8, 20):
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— then Noach erected a mizbeiach to Hashem and took
of every pure animal and of every pure bird, and offered
burnt-offerings ("olos") on the mizbeiach. Hashem smelled
the pleasing aroma, and Hashem said in His heart: "I will not
continue to curse again the ground because of man, since the
design of man's heart is evil from his youth; nor will I again
continue to smite every living being, as I have done."

Rashi comments on the repetition of the phrase -"qox K"
— "I will not continue”: x11 713wy 1311 H23,770IR 81,7708 RY”
11 NUR PISW 3 1208 RYT,M M Mayn cnyawa aws (U-Ta yw) 21N
"my1aw K11 197271 7aow — He repeated the phrase to serve as an

oath. This is the reference in the passuk (Yeshayah 54, 9):
"Which I swore not to make the waters of Noach pass." Yet,
we find no such oath (in Scriptures) other than this -- that He
repeated His words; and this constitutes an oath.

As stated, HKB"H did not suffice with this oath alone; in
addition, He established a covenant with Noach and all of his
future offspring in the form of the rainbow, as described in the
following pesukim (ibid. 9, 12):
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791 waa 95 1931 0522731 2273 AWK TN AR ANN0T YA nwpn ke (e
— "wa s nnwy Yiany manan 1y e K9 awa boa

And G-d said, "This is the sign of the covenant that I give
between Me and you, and every living being that is with
you, to generations forever; I have set My rainbow in the
cloud, and it shall be a sign of the covenant between Me
and the earth. And it shall happen, when I cloud the earth
with a cloud [Rashi: when I consider bringing darkness and
destruction to the world], and the bow will be seen in the
cloud, I will remember My covenant between Me and you
and every living being among all flesh, and the water shall
never again become a 'mabul’ to destroy all flesh."

Notwithstanding, it is worth noting that even before the
"mabul," the Torah attests to the fact that (ibid. 6, 9): wx m”
"ma TN QPSR AR PRIt o oan P — Noach was a
righteous man, perfect in his generations; Noach walked
with G-d. Despite the fact that Noach is described as a tzaddik,
HKB"H did not desist from visiting the "mabul” upon the world,
because Noach was not sufficiently meritorious to spare the
rest of creation. This being the case, what changed after the
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"mabul" as a result of Noach's korbanos? As we have seen, it
states in the passuk: "Hashem smelled the pleasing aroma"
— this prompted Hashem to make an oath and to also establish
a covenant with all of creation — not to ever again employ a
"mabul” to punish sinners.

"l have set My rainbow in the cloud"

Letusbegin our explanation by presentingareliable testimonial
found toward the end of the sefer Likutei Chaim ben Chaver,
concerning a minhag of his Rav, the esteemed Chasam Sofer: %s2”
SNWITE N12°N MWRT UAYP D, 1Y NN NP NN 7108 Y TR M nwhes e
" snarn e — each year, during parshas Noach, he would
reiterate regarding the passuk: "pys»nnanwp nx” ("I have set
My rainbow in the cloud"), that the word »'nvyp is formed by
the first letters of the words > snarn s'w snwrry.”

Clearly, he is referring to the words we utter at the conclusion
of Shemoneh Esreh: ,qnm1n 1yab nwy 12000 vnb vy ,1aw jynb nwy”
"nwrTe wnY nwy — act for the sake of Your name; act for the
sake of Your right hand; act for the sake of Your Torah; act
for the sake of Your kedushah. At first glance, the connection
to the passuk: "1pa nmanwp nR” is not apparent. However,
his devoted pupil (ibid.) explains the Chasam Sofer's meaning
quite nicely based on a teaching in the Gemara (Berachot 32b):
"myan v 1oy wepnan na 3w on” — from the day the Beis
HaMikdash was destroyed, the gates of tefilah have been
locked. The reason they are locked is revealed in the passuk
(Eichah 3, 44):
Yourself in a cloud that prayer cannot pierce.

"myan Mayn 77 pya mmse” — You wrapped

Regarding this subject, the Tur presents an aggadic Midrash
(0.C. 122): ;25w »anoapn ot 19901 0o 1 a1y 1A o YR
T 1Rl ey nmn yab ey e b ey aw e ey —
Shmuel said: Anyone who is quick to say these four things
merits to receive the countenance of the Shechinah -- nwy
e (nab wy nen ppnab wy Ten e awy qaw pav. [The
mechaber (ibid. 3) cites the same statement; however, instead
of the words "t 95" -"anyone who is quick” -- writes "2t 52”
— "anyone who is in the habit of."] Let us explain. While it is
true that during galus, the gates of tefilah have been locked;
nevertheless, anyone who prays for the honor of His name, for
the honor of His right hand, for the honor of His Torah, and for
the honor of His kedushah, is guaranteed that his tefilah will
burst through and disperse all the barriers of clouds preventing
our tefilos from ascending to the heavens.

Shvilei Pinches

This then is the message conveyed by the Chasam Sofer
regarding the passuk: "jayannisnwp nx”. In the event that the
heavens are covered by clouds, preventing our tefilos from
ascending to the heavens, I have provided you with a solution; I
have provided you with "My rainbow" -- *’nwp. In other words, if
you pray for the sake of: »1» navn v »nwrry — My kedushabh,
My name, My Torah and My right hand — you are assured that
your tefilah will break through and penetrate all of the cloudy
obstructions and barriers.

"m0 218 Yapnl o
Is a Segulah for One's Tefilos Being Accepted

It is important to point out that neither the Tur nor the
mechaber state explicitly that uttering these four things is a
segulah for the acceptance of one's tefilos. What they do state,
however, is that anyone who mentions these four things: ="
"mvow 13 Yapnmt — finds merit and receives the countenance
of the Shechinah. Yet, in Sefer HaManhig (62) and the Orchos
Chaim (Hilchos Tefilah 21), it is stated explicitly that anyone
who mentions these four things: "mp»a nanm inban pR” — his
tefilah will not return empty (unanswered).

[t appears that we can reconcile these two slightly divergent
teachings based on what we have learned in the Gemara (Shabbas
12b). Itis improper for a person to request the things he needs
in Aramaic, since the malachim responsible for carrying the
tefilos heavenwards do not understand Aramaic. Yet, when a
person comes to visit a sick person, it is permissible to bless
him in Aramaic. The reason for this distinction is because the
Shechinah rests at the head of the sick person, as it is stated
(Tehillim 41, 4): "1 w1y Yy uwtye> 'n” — Hashem will fortify
him on his bed of illness. Rashi explains that such a person
does not require the ministering angels to deliver his tefilos to
the inner sanctum. Thus, we see clearly that in the merit of the
Shechinah's presence, HKB"H receives one's tefilos without any
barriers or intermediaries.

Now, we have learned that anyone who utters these four
wnb ey NN pnb nwy ane R nwy Taw ynb nwy”
mnw1tp -- finds merit and receives the countenance of the
Shechinah. This implies that HKB"H descends through the
clouds and barriers to this person in order to rest His Shechinah

things:

upon him. Thus, HKB"H Himself receives his tefilah directly
without any obstructing barrier. It turns out, therefore, that the
segulah of: ”mvow »18 Yapm1 no1r” and the segulah of: nvan px”
"m» narin go hand in hand magnificently.
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Now, however, it is incumbent upon us to explore the deeper
significance of the sacred words of the Chasam Sofer. We have
learned that the statement: "1ya *nnisnwp nR” — conveys the
message that even when clouds and barriers exist, they can be
penetrated and shattered by praying to Hashem for the sake of
»nwp-His kedushah, His name, His Torah and His right hand.
What is the connection between the fact that HKB"H established
a covenant with all of creation never to bring another "mabul”
to the world and the wonderful advice He mentioned within the
body of the covenant: "jays nni nwp nr"?

One Who Prays for the Sake of Heaven
Is Assured that His Tefilah Will Be Accepted

[ was struck by a wonderful idea to clarify the meaning of the
Chasam Sofer. First, let us explain the importance of mentioning
the four things symbolized by the term ,1aw 1ynY nwy” -- »nwp
TNWITE IYRY ey, RN et ey 1m0 pay ey — at the conclusion
of one's Shemoneh Esreh. As we have already mentioned, it is
a segulah that one's tefilah will not go unanswered. Now, the
Bnei Yissaschar provides us with a vital principle regarding the
matter of having one's tefilah accepted (Kislev-Teves 2, 37):

a1t 927 AR Y Y e nann Shann 0Nt awRs 2oaya s 1uany”
;133 1Y Yhannws 15 PRY 11 anban Yatpnw oya boa miua 1R 1UR
31 PWRANA AP NTRIN A OW (R PRT) TR WRY N nys o
narm T Axen npa vaaa1, [Py 720 MWRT NIR QT PN IR 1m5 en]
9N 1oy (519 YRPINY) D9ANS 1AW 79300 1TIE0 2T 1R T it anen
W PR DY P01 WWIn 1RY 12900 1110 12IR2 DTN Yrannws /191
.31 1nban AN XYW R e 1seas

SRRy TTI8Y DR Yhannws manT 1wa b by oA e IR N3N Ry
19751 NTR 1R 121N NS 1o, a1yt Moty oabaRnwnT o v A
A9Anw Y T1aR YT Yy Y190as Yhann oaNaws 19 PRY 1 ONaw
DY 1m0 AWK RIT TR TR L0 920 0Yow KT 0 1nshn
Y invan Yapnw IR, 1T 11TV TARD 1910 019n KAy Yo RTI1a 1R T
anan 20y pa pan PR IOY PR KYan Shannan

When a person prays because of a personal matter that is
distressing him, there is no guarantee that his tefilah will always
be answered — as opposed to when he prays for the sake of
Heaven. For, when he is only concerned about his own troubles,
he demonstrates a lack of "kavod" for the Almighty; however,
when he disregards his own troubles and focuses on the distress
of the Shechinah, so to speak, he is assured that his tefilah will
not return unanswered.

Shvilei Pinches

There is a simple explanation for this phenomenon. When a
person prays for his own personal needs, there are arguments
in his favor and arguments against him. Quite possibly, those
against him, representing the attribute of "din,” may win out,
chas v'shalom. On the other hand, when a person prays, as it
were, for the salvation of the Almighty, that His sovereignty
should be revealed and His unification should be complete, who
could possibly protest?! Certainly, all of the heavenly forces
would unite to support such a tefilah. Thus, itis only fitting that
such a tefilah be accepted; and neither the Satan nor any other

evil force can stand in the way of such a tefilah.

Now, we can appreciate why anyone who utters these
four things: mwy anmmn R nwy w0 wab ey R yab nwy”
mmwrp wrY — is guaranteed that his tefilah will not return
unanswered. Seeing as he is praying for the sake of Hashem's
"kavod" and His Torah, who would dare protest and prevent
such a tefilah from ascending to the heavens?!

The Bnei Yissaschar's Wonderful Advice

Nevertheless, the Bnei Yissaschar presents us with a stern
admonishment. We should not deceive ourselves by lying to
HKB"H, chas v'shalom, that our intent is to pray for the distress
of the Shechinah, when, in fact, we are not on that high of a
spiritual level — in the words of David HaMelech a"h (Tehillim
101, 7): "y a5 1130 RS ppw 2311” — one who tells lies shall
not be established before my eyes.

That being the case, we need to question the validity of the
segulah for having our tefilos accepted by uttering the following
four things at the conclusion of the Shemoneh Esreh: 1yn nwy”
TIRWTTE YRy WY, TN phl ey, e ynb awy qaw. For, ifa person
is on a sufficiently high spiritual level to pray for the sake of the
"kavod" of Heaven, his tefilah on behalf of the distress of the
Shechinah will be accepted even without the mention of these
four things. Conversely, if he is not on such a high spiritual level,
because he is too self-immersed in his own troubles and sorrow,
what good will it do him to utter: ,72720 1pnb nwy qaw YRY nwy”
et 1R 1wy nen yny awy. As we have just learned, one
who tells lies will not be established in the eyes of Hashem.

A genuine solution concerning this dilemma is provided
for us in the incredible teachings of the Bnei Yissaschar (in
Hanhagos Adam [31] printed at the end of his seifer Devarim
Nechmadim). Clearly, it is prohibited for a person to pretend
as if he is praying on behalf of the "kavod" of Heaven, when, in
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truth, he knows full well that he unfortunately is far from being
on that level. Notwithstanding, seeing as he believes sincerely
that HKB"H shares in Yisrael's sorrow, he can express this fact in
thought in his tefilah:

"Master of the Universe, it is true that I am praying due to
my own personal distress, because I am not on a high enough
spiritual level to pray solely for Your sorrow. Nevertheless,
seeing as I know and believe that You share in Yisrael's
suffering, please fulfill my request, so that Your suffering will
be diminished, as well. Would that [ was on a sufficiently high
level to pray solely on behalf of Your sorrow rather than for my
own personal sorrow." Presenting one's sentiments and prayers
sincerely in this manner — also praying on behalf of the sorrow
of the Shechinah — is treated by HKB"H as if it was presented
in the ideal manner. Therefore, it serves as a segulah that his
tefilah should be accepted.

We can now better appreciate the segulah inherent in uttering
at the conclusion of the Shemoneh Esreh: 1yn% nwy e 1yny nwy”
"Wt tnb nwy anmn R awy 1. For even if we are not on
the level of one who can pray solely for the sake of the "kavod"
of Heaven, nevertheless, since we believe that our tefilos concern
the "kavod" of Heaven, we are permitted to pray for the sake of
Hashem's "kavod" and His Torah, as well. We must do so, however,
without the deception, chas v'shalom, of claiming that we are
praying solely for the sake of Hashem's "kavod." Despite all of this,
we mention that it is our desire that HKB"H fulfill our requests for
the sake of His name, His right hand, His Torah and His kedushah.
In this merit, we are privileged to receive the countenance of the
Shechinah and our tefilos will not return unanswered.

Noach Did Not Pray on Behalf
of His Generation because He Saw
the Barrier Created by Their Transgressions

In this manner, let us proceed to explain the connection
between this segulah, which HKB"H alluded to Noach with the
statement: "1ya 'nnanwep nR” -- [ have set My rainbow in the
cloud — and the covenant which HKB"H established with Noach
and his offspring never to bring another "mabul" to the world.
The Zohar hakadosh (Noach 67b) teaches us that although Noach
is described as a tzaddik, he was flawed; he failed to pray on behalf
of his generation, to save them from extermination, as Moshe
prayed on behalf of Yisrael in the aftermath of the "cheit haeigel”
(Shemos 32, 32): "nans 2wy 772013 K2 22112 1K OR1,DARKVM RYN ON 1y
— and now, if You would but bear their sin; but if not, erase
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me from Your book that You have written. Therefore, the
"mabul" is named after Noach, as we find in the passuk (Yeshayah
54, 9): "yaxn oy 11y ra v 1ayn nyaw: awK Y nxrma s’ — for like
the waters of Noach shall this be to Me, as I swore that the
waters of Noach would never again pass over the earth.

In this light, we can appreciate the following comment by the
Chasam Sofer (Noach 22b):

230 1N e KDY ,07apn e AR [ 1ann nyt ey ey
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In my humble opinion, it is clear that the sojourn in the
"teivah" represented a punishment for Noach and his family.
It was certainly a form of incarceration and they undoubtedly
suffered. The duration of the imposed decree was one complete
year. Thereafter, they were allowed to exit the "teivah," but not
before serving the entire sentence. According to what we have
learned, we can suggest that Noach's punishment — the one
year incarceration in the "teivah" — was meant to atone for the
fact that he failed to pray on behalf of his generation.

Based on this teaching from the Zohar, the Arizal reveals to
us in Likutei Torah (Ki Tisa) that Moshe Rabeinu was a gilgul
and a tikun for Noach — who neglected to pray on behalf of his
generation. Therefore, he prayed on behalf of Yisrael regarding
the "cheit haeigel" and was willing to sacrifice his own life in
order to save them, as it is written (Shemos 32, 32): &x anpr
"Nans WK 71801 K1 A 18 oX1 anken 8wn. The Arizal points out
that the word »"amm (erase me), which appears in this passuk,
is composed of the letters m”a »"a — the waters of Noach. He
interprets this as an allusion to the fact that Moshe was willing
to sacrifice his life in order to spare Yisrael — by saying »"ama —
in order to provide a tikun for Noach — after whom the "mabul”
is referred to as m”1vn, due to his failure to pray on behalf of the
people of his generation.

This, however, prompts us to question Noach's behavior. After
all, the passuk attests to his righteous character: mmn prre wN”
"ma Tonn @R AR pamTea 1t — he was a tzaddik, perfect in his
generation, and walked with G-d. That being the case, how is it
possible that he didn't consider praying on behalf of the people of
his generation, in order to save them from annihilation? Possibly,
we can defend Noach's decision based on what he was told by
HKB"H (ibid. 6, 13): "mtaan onr yax ivyn o may kawabs yp” — the
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end of all flesh has come before Me, for the earth is filled with
robbery through them. He understood from this statement that
due to the abundant robbery and perversion that had pervaded
the earth, an obstructive barrier had formed — preventing tefilos
from ascending and reaching Hashem, in keeping with the words
of the passuk: "ran =13yn 7% 12ya nmse” -- You wrapped Yourself
in a cloud that prayer cannot pierce.

Thus, he concluded that this was a clear-cut sign that HKB"H
did not want him to pray for the salvation of the wicked people
of his generation. On the contrary, he understood that it was the
will of the Almighty to punish these "reshaim" and wipe them off
the face of the earth. Had HKB"H wanted him to pray on their
behalf, a barrier would not have been created, preventing tefilos
from ascending. Therefore, he did not pray on their behalf; for,
he believed that he was fulfilling the will of Hashem.

HKB"H Alluded to Noach that the Barrier
Could Be Shattered Via »’nwp

We can now shed some light on the sacred comment of the
Chasam Sofer. HKB"H established a "bris" with Noach and his
offspring that He would never again bring a "mabul" to the
earth. He did so via the rainbow He placed in the clouds with the
declaration: "jayssnnisnwep nx” -- I have set My rainbow in the
cloud. In this manner, HKB"H conveyed to them that even when
the clouds cover the skies, preventing the tefilos from ascending
heavenward, there is still a solution available. One should pray
for the sake of the "kavod" of Heaven by employing the formula
»nwp — His kedushah, His name, His Torah, His right hand
-- mt anarn e ety . Let us explain. The "mabul” was
visited upon creation, because Noach failed to appreciate that
it was indeed Hashem's will that he pray to save them from
extermination. He arrived at this faulty conclusion, because he
perceived that an obstructive barrier had been created as aresult
of his generation's extensive transgressions and corruption.

Therefore, HKB"H conveyed to Noach via the "bris" in the
clouds: "jays nnanwp nR” — that even in times of "hester panim"
— when divine supervision is concealed — when the clouds
of transgressions cover the skies, that HKB"H still wants the
tzaddikim of each generation to pray on behalf of creation. He
wants them to burst the cloudy barriers by praying for the sake
of Hashem's "kavod" and His Torah — alluded to by the term
»nwp. In the merit, of the tzaddikim that would offer tefilos
in the future, HKB"H established a "bris" that He would never
again bring a "mabul."

Shvilei Pinches

This explains very nicely the insight we learned from
the Arizal.
generation reincarnated into Moshe, who made amends for

Noach, who neglected to pray on behalf of his

Noach's shortcoming by praying for Yisrael in the aftermath of
the "cheit haeigel" — offering to sacrifice his life to save them.
For, Moshe realized that HKB"H established a "bris" with Noach
and his offspring after the "mabul" with the declaration: nx”
"aya snn1nwp — in order to teach him that had he only prayed
for the sake of the "kavod" of the name of Hashem, he would
have shattered all of the clouds and barriers. Therefore, Moshe
employed this amazing tactic to shatter the obstructive barrier
created by the "cheit haeigel."

This fact is evident from the prayer Moshe uttered to Hashem
(Bamidbar 14, 15): 2w @am 19081 TR WRD 717 0P AR et
WR YART YR T EPR nR R0anY R onvis onban anRY ynw nx o ynw
"m37na3 unw» anv yaw: — and if You were to put this people
to death like a single man, then the nations that heard of
Your fame would say, "Because Hashem lacked the ability
to bring this people to the land that He had sworn to give
them, He slaughtered them in the wilderness." We see
that he prayed to spare Yisrael in order to prevent a "chilul
Hashem" — a desecration of the name of Hashem. We see that
HKB"H accepted his tefilah as a result of this argument, as it is
written (ibid. 20): 77375 *nnYo ' aax»” — I have forgiven in
accordance with your words. Rashi comments: Y»awa ,q7371>"
"1 A3 xnvan 1R 18 nanRw 1 — HKB"H was swayed by Moshe's
argument that the goyim would claim that Hashem lacked the
ability to carry out His promise.

The Bow Can Kill the Prosecutor from a Distance

Having given the subject much thought, I would like
to propose my own explanation regarding the connection
between the simple, straightforward interpretation of the
passuk — the "pshat" — and the interpretation of the passuk
based on allusion — "remez": "1ya *nnanwp nR”. According to
the "pshat," the passuk is simply discussing the rainbow, which
HKB"H reveals in the clouds. According to the "remez," the
passuk conveys a message regarding the power of tefilah for
the sake of the "kavod" of Heaven employing the formula »nwp
— which stands for 1 1navn e ey, Let us refer to what
Yaakov says to Yosef (Bereishis 48, 22): Yy 7nx nsw 1% *nna 18
"INWPaT Y30 AN 1n nnpy aws ix — and I have given you
one portion more than your brothers, which I took from the
hand of the Emori with my sword and with my bow (" nwp).
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Targum Onkelos interprets the words "nwpat *aama” (with
my sword and with my bow) as "mpaza1 »nibga” — with my
prayers and my supplications.

The Binah L'Itim (Drush 62) explains why tefilah is specifically
compared to these two types of weapons — the sword and the
bow. The sword is useful to attack and wound an enemy from
close range; whereas the bow shoots arrows which strike an
enemy from a distance. Now, we have learned in the Gemara
(B.B. 16a): "nmn qxYn R1,pa0 180 810w X7 — it is the Satan;
it is the yetzer hara; it is the Angel of Death. The Gemara
(ibid.) goes on to explain: Yu1a,12a9m1 A1, YRRT T ,K20 XNANR2”
"mawa Yo nen — it was taught in a Baraisa: It (the Satan)
descends and lures into sin; it then ascends and incites; it
takes permission and takes the soul. Rashi explains that at
first it descends to this world to lead people astray; at this stage,
it is known as the yetzer hara. Subsequently, it ascends back to
the heavens to prosecute these people; at this stage, it is known
as the Satan, because it accuses and prosecutes. Then it receives
permission above to Kkill the sinner; it returns to earth and
takes the neshamabh; at this stage, it is recognized as the Malach
HaMaves — the Angel of Death.

It is for this reason that Yaakov Avinu compared tefilah
to the sword and the bow: "Which I took from the hand of
the Emori with my sword and with my bow (>'nwy)." For,
it possesses the capacity to act as a sword — striking the
yetzer hara from close proximity, when it attempts to persuade
a person to commit an aveirah. On the other hand, even if a
person falls prey to it, chas v'shalom, his tefilah possesses
the capacity to function as a bow and strike the Satan from a
distance, when it ascends to accuse and prosecute.

This enlightens us as to why HKB"H established the
rainbow as a sign of His "bris" with all the inhabitants of earth.
Regarding the passuk (Bereishis 6, 13): "»1aY 8s1waYsyp” — the
end of all flesh has come before Me — the Zohar hakadosh
interprets this passuk as a reference to the Malach HaMavet,
who brings death, "the end," to all living creatures; it ascended
to accuse and prosecute the generation of the "mabul" for all of
its transgressions.

Shvilei Pinches

Now, since the tremendous power of tefilah was revealed
after the "mabul" — its capacity to function like a bow ("keshes")
and strike the prosecutor a lethal blow from afar; therefore, the
rainbow ("keshes") symbolizes the covenant that HKB"H will
never again bring a "mabul." For, the tzaddikim's power of tefilah
will kill the prosecutor. Notwithstanding, this is conditional on
one's praying in a manner consistent with: "1apa »nna snwp nR”
— for the sake and "kavod" of: 1" amavn mw anwrry -- His
kedushah, His name, His Torah and His right hand. Tefilah
of this sort resembles a bow — "keshes" — which can strike a
target far away; it can shatter all of the obstructing clouds and
kill the prosecutor above.

At this point, we can appreciate why Noach offered
korbanos to Hashem after exiting the "teivah." It states in the
Gemara (Berachos 26b): "mupn y1an 1113 nmivan” — the tefilos
were instituted corresponding to the "Tamid" offerings.
In other words, the tefilos function in place of korbanos.
Therefore, to atone for all of the tefilos that he neglected to
pray on behalf of the people of his generation, he offered
korbanos to Hashem.

Upon seeing that Noach learned this vital lesson — that it
is a tzaddik's responsibility to pray on behalf of his generation:
213Y3 TR AR T BYE 1oIR RY 125 DR T 90K, I e R i ny
"a1pan P oRa 2 qx o5 ,01R — "Hashem smelled the pleasing
aroma, and Hashem said in His heart: "I will not continue to
curse again the ground because of man, since the design of
man's heart is evil from his youth.”

It goes without saying that the tzaddikim of every generation
possess the ability to pray on behalf of the people of their
generation and save them from all sorts of calamities; for, the
Torah informs us that: "The design of man's heart is evil from
his youth." So, even if there is a barrier of sins obstructing the
path of our tefilos, we can rely on the solution proposed by the
Chasam Sofer, alluded to in the passuk: "jays *nnasnwp nx”. We
should pray for the "kavod" of Heaven: 1yn% mwy qnw ynYy nwy”
TR (R ey nTin waY ey v -- act for the sake of Your
name; act for the sake of Your right hand; act for the sake of
Your Torah; act for the sake of Your kedushabh.
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